CHAPTER 4
The Ishizaka of Notsuda

A Family in Transition
M. William Steele
The transformation of politics, society, economy, and culture wrought by the Meiji Restoration uprooted rural Japan. The abolition of most heredi​tary status distinctions in 1873 allowed people to leave their ancestral vil​lages, find different occupations, get involved in politics, pursue new forms of learning, practice new religions, and develop new identities. Ishizaka Shoko began his adult life as a village headman, as his forefathers had before him. Unlike them, however, he took advantage of the new political opportunities afforded by the centralizing bureaucratic state to become a politician. He joined a number of political movements that promoted freedom and popular rights, including the short-lived Daido Danketsu, designed to overcome factional disputes and unite grassroots activism with national political organizations. He ended his career in a position of power and influence unimaginable before 1868. More significant, his writings and deeds demonstrate that it was entirely possible for a man steeped in Confucian training to advocate and practice democratic ideals.
The transition to modernity changed the way people felt and acted, it changed the way men and women behaved toward each other, and it en​couraged new values such as freedom, love, and ambition. The lives of Shoko's children demonstrate the impact of these changes on individual fortunes. Through the eyes of his daughter Mina, we encounter a modern sensibility that frankly expressed love and expected equal relations between the sexes. She and her brother Koreki seized opportunities to go abroad in search of personal fulfillment. The trajectory of her life brought her back to Japan where she pursued a career in social welfare organizations only created at the turn of the century. Koreki remained an emigrant, another career that opened up for Japanese in the modern world.
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*  *  *

Ishizaka Shoko was born in 1841, the third son of a branch of the wealthi​est family in Notsuda, a village located in the Tama region southwest of Tokyo. Seven days after his birth he was adopted into the main family, which had lacked an heir. The Ishizaka were small farmers at the begin​ning of the Tokugawa period, but by the 1830s they had amassed both political and economic fortunes. They became the largest landowners in the village. In 1839, Shoko's adoptive father in the main family was rec​ognized for his service both to the local community and to the Tokugawa state by being awarded the privilege of wearing a sword and using a surname.
The Ishizaka family helped to maintain local law and order follow​ing the opening of Japan to the West. In 1857, at the age of sixteen, Shoko succeeded his father as head of the Ishizaka family. At the same time he became village head of Notsuda and chief of a league of thirty-eight villages in the South Tama area. Despite his youth, he proved an able administrator. Developing an interest in Confucian scholarship, he encouraged education and added to the family library, which, by the 1870s, consisted of over ten thousand volumes in Japanese and Chinese. Con​cerned with local security, in 1863 he invited Kondo Isami, a leading swordsman in the Kanto region, to Notsuda and set up a fencing acad​emy to instruct village youth in the art of self-defense. Later, in 1866, he helped to organize a farmers' militia that held regular training sessions with rifles and one makeshift cannon.
Shoko took a wife, Yama, in 1864. Little is known about her, except that, at thirteen years of age, she was ten years his junior. She gave birth to three children: Mina, a daughter, was born in 1865; Koreki, son and prospective heir to the family, was born in 1868; and a second daughter, Toshi, was born in 1870. In 1888, Mina was to shock her family, friends, and community with the passion and frankness of her love affair and eventual marriage to Kitamura Tokoku, a rising political critic, novelist, and poet. Two years earlier, in 1886, Koreki had abandoned Japan for the United States in his personal search for liberty, independence, and fortune. Toshi, the second daughter, established herself as an accom​plished violinist and instructor in Western-style music. They all led lives radically different from their father's. Nonetheless, his expectations and his goals provided their inspiration, albeit in unexpected ways.
Ishizaka Shoko:  Freedom Fighter

Throughout the 1860s, Shoko had been a supporter of the old regime, but following its defeat in 1868 he worked to make sure that Notsuda would profit from the new political arrangement. Despite a bewildering array of changes in administrative titles, he remained in control of the village in the years following the Restoration. Moreover, he took the initiative in introducing "civilization and enlightenment" into rural so​ciety. In 1869, when he was appointed village head to a new administra​tive unit that had once consisted of multiple fragmented jurisdictions, he drew up a pledge for the village officials who were in his charge. Among the eighteen points were injunctions to promote agriculture, to give mutual assistance in times of disaster, and to resolve all disputes harmo​niously. As preamble to the pledge, he described a new political morality for village officials: "As a result of the restoration of imperial rule, it is fortunate indeed that peace has come to each village. Therefore, even more than before, you are expected to exert yourselves in respecting the notice boards, to uphold loyalty and filial piety and sympathize with the weak, to cast aside all base customs and selfish ideas, to quit any support for partiality or prejudice, to avoid all wasteful expenses, and forever keep in mind that work for the village is of primary importance."1
After the eighteen points, Shoko gave instructions on how village government was to be reformed, calling for assemblies to undertake a thorough examination of existing laws. "Old regulations are to be re​viewed. New and old regulations, one by one, shall be subject to exhaus​tive public discussion. Village regulations based on justice shall be established." His emphasis here on open discussion, justice, and the pri​macy of village interests foreshadows his later activities as a politician in pursuit of local autonomy and people's rights.
Shoko was attracted to the People's Rights movement in the early 1870s. He became a local ally of the liberal Kanagawa governor Nakajima Nobuyuki and helped set up a system of village assemblies and represen​tation of local interests at the prefectural level. In 1874, the same year that Itagaki Taisuke and others petitioned on behalf of a "publicly elected national assembly," Nakajima made clear his commitment to more open forms of government: "The government is the government of the people and seeks improvement for the benefit of the people." Shoko agreed with this philosophy. He helped with the implementation of national military conscription and land-tax reforms, set up new schools, and even encour​aged the new, short Western-style haircut in his village. In 1876 he and other local notables set up a study group that discussed and debated po​litical issues. The society sought to bring an end to the politics of hierar​chy and to prepare for a new style of politics, based on notions of equality and justice, at local, regional, and national levels.
In 1879, Shoko was elected to the newly established Kanagawa Pre​fectural Assembly. In recognition of the leadership he had displayed in local politics, the sitting body of elected representatives voted him chair of the first assembly. By this time Shoko was known as a leader in the Liberty and People's Rights movement and was on familiar terms with famous men such as Itagaki Taisuke and Goto Shojiro. In the three Tama districts, he was often the sponsor for petitions to establish a national assembly and a sought-after speaker at political rallies. Above all, he was able to take advantage of an impressive network of members of the local political, economic, social, and cultural elite to "get things done." His house in Notsuda had become the political nerve center for the Tama districts.
The year 1880 was a landmark one for the People's Rights move​ment. The first of a series of drafts of proposed national constitutions appeared in January. March saw the founding of the League to Establish a National Assembly and the inauguration of a massive nationwide peti​tion campaign to pressure the government for immediate political re​forms. In the southern section of Kanagawa prefecture, for example, a petition was circulated in 559 villages and gathered 23,555 signatures; one out of every three residents in these villages demanded a national political assembly. And in December, Japan's first political party, the Lib​eral Party (Jiyuto), was set up. By 1880, People's Rights had become a truly national movement, linking demands at the village level with deci​sion making in the prefectural assemblies and agitation in the national arena.
Thanks to the activities of local freedom fighters such as Shoko, Kanagawa prefecture became one of the most politically active areas in Japan. During the eight-year period between 1878 and 1886, 102 local political societies are known to have been established. The societies held regular meetings with speeches and organized study groups. Farmers, young and old, gathered to read and discuss translations of Western po​litical texts or to listen to speeches. Scattered over the countryside, even in remote villages, the study, discussion, and debating groups were im​portant agents of politicization. Shoko was personally responsible for the organization of several. In 1881, for example, he set up the Yukansha, a study group designed to make people aware of their political rights and responsibilities, foster a spirit of local autonomy, and work for the estab​lishment of a national assembly.
At the same time political societies such as the Yukansha served as support organizations to mobilize voters for district and prefectural elec​tions. Shoko joined the national Liberal Party in 1882, and the Yukansha developed into one of its branch organs. Even after the Liberal Party was disbanded in 1884, Shoko continued to make preparations for 1890, when elections were to be held for the first national assembly. In October 1886 he was among the guests at a meeting in Tokyo called by Hoshi Toru. The aim was to regroup the politically concerned in readiness for the upcoming election. Hoshi asked political leaders from throughout the country to "cast aside petty differences and unite around a greater common goal." This was the beginning of the Daido Danketsu move​ment. Formal leadership fell to Goto Shojiro. In early 1887, Goto called for a campaign in rural areas, beginning with the Kanto region, to bring local political societies into a national network, thereby creating one cen​tral "People's Rights Party." Shoko took up the work of building a grassroots organization in the Tama districts.
Politically minded young men flocked to his side; never an ideo​logue, Shoko used their skills and the support of the Yukansha to develop a smooth-running machine that could mediate problems, use force if necessary, and get out the vote. He mobilized thugs (soshi) to silence the misgivings of local leaders less willing to join hands with politicians at the center. On December 22, 1887, for example, Shoko and four young men found themselves arrested by the Yokohama police. Their attempts to "recommend" that certain prefectural assemblymen resign their posts had resulted in a drunken brawl; one man was knocked unconscious. Detained for several days following the incident, Shoko seems to have lost his sanity temporarily. Newspapers reported that on Christmas Day 1887 a crazed Shoko began to shout and sing at the top of his lungs. In a fit of anger, he banged his head on a pillar, slashed his testicles, and, cov​ered in blood, fought off anyone who tried to get close to him. He recov​ered his senses after a brief period of convalescence.
Shoko's combination of a strong local support group and close ties with national politicians ensured his victory in the July 1890 national election. He was elected to the House of Representatives three times, before he took up an appointment as governor of Gumma prefecture in 1896. Beginning his political career as village headman at the age of six​teen, Shoko had managed to work his way to the top. By the 1890s he had shed much of his early radicalism. When he retired from the politi​cal world at the end of the 1890s, Kanagawa citizens looked on him with awe. The local boy who had made good, he won elections because he fought on behalf of local interests; he was appointed as a prefectural governor because he had proven himself loyal to his country and his emperor. At the end of his career, Shoko was also broke. Proving the old saying—for his time, at least—that politics does not pay, when he died in 1906 "neither the well nor the walls of his house" remained. Now a stone monument marks the site where the People's Rights movement began in Notsuda, but any trace of the Ishizaka house and, indeed, of the Ishizaka family has long since disappeared.
Ishizaka Mina:  A Woman in Love

Mina, or Minako, was born in 1865; her father, Shoko, was twenty-four years old and her mother, Yama, was only fourteen. Shoko's adoptive mother, Hayo, who was in her early forties, took charge of Mina's up​bringing. Shoko insisted on a rigorous education. He maintained a vast library in his house and, despite his busy administrative schedule, en​gaged in the study of Chinese classics and Chinese poetry. Together with other members of the rural elite, he also sought to understand Western society, history, and politics. Although they grew up in a rural and remote village, Mina, Koreki, and young Toshi had nonetheless been exposed to the major intellectual currents of their day. Their father's passion for scholarship was as contagious as his abiding interest in politics.
Mina began her formal education in the new village public school and proved herself an able student. When she finished her four years of compulsory education in 1877, the Yokohama Mainichi newspaper pub​lished her name among those singled out by the Kanagawa prefectural government for academic distinction. In 1877, Mina left the village for Tokyo. At that time only a few schools permitted women to pursue edu​cation beyond the primary level. Mina entered the Hio Academy, a pri​vate school with roots in the Edo period that first became coeducational and then entirely female. Students lived in dormitories and returned home only during the summer vacation. By emphasizing classical studies, the school reinforced Shoko's own background and belief in the fundamen​tal importance of Confucianism for proper human behavior at all levels of society. Mina studied Japanese prose and poetry and the Chinese clas​sics. She took classes in calligraphy and etiquette. Again she was an ex​emplary student. By 1880 she had completed the required curriculum and was asked to stay on as an assistant instructor. She remained at the Hio Academy until 1884; her brilliance seems even to have inspired talk of adopting her into the Hio household.
She was not yet ready to settle down. Like other young men and women of the 1880s, Mina had big dreams. Japan in the 1870s had em​barked on a determined drive to catch up with the Western countries. Everywhere, people spoke of the need for reform and change. Her fa​ther was no exception. Mina had grown up impressed with Shoko's insis​tence on a political and personal morality of autonomy, self-reliance, and independence. In 1885 she decided to continue her education at the Yokohama Women's Academy. The choice was a bold one. The school, founded by Christian missionaries, was demanding; its curriculum was as far removed from the Hio Academy as one could possibly imagine. Mina studied English, Christianity, and Western literature. Her graduation speech, delivered on July 14,1887, the anniversary of France's Bastille Day, was entitled "Women Too Have the Responsibility to Spread Lib​erty." Mina had come a long way.
In 1885, home from the Women's Academy for summer vacation, Mina had her first glimpse of the man she would marry three years later. Kitamura Tokoku, who later gained fame as a romantic poet and novel​ist, was born in 1868, the eldest son of an impoverished retainer from Odawara domain. He had accompanied his parents to Tokyo in 1881 and transferred to elementary school. Like many other young men and some women at the time, he quickly traded an interest in formal educa​tion for a passion for politics. "I resolved to sacrifice my life to freedom. All my ambition became centered now upon this great ideal, which be​gan to command my heart with fearful energy."2
In the world of politics, 1881 was an exciting time. Itagaki Taisuke and his followers, men such as Ishizaka Shoko, had managed to pressure the government into promising that an elected national assembly would be in place by 1890. National political parties were founded, first the Liberal Party in October 1881 and then the Progressive Party in March 1882. Tokoku had worked for a while as a boy in the Yokohama Grand Hotel and learned English. As a teenager he also took a job as an errand boy for the Kanagawa Prefectural Assembly and caught an unfiltered glimpse into the political world. He entered the Tokyo Senmon Gakko (the forerunner of Waseda University) to study politics. By 1885, when he first met Mina, at the age of seventeen, he was a true "political youth" with grand ambitions. "I desired ... to become a great statesman and recoup the failing fortunes of the Orient. I conceived the ardent desire to sacrifice myself entirely for the benefit of the people. Like another Christ, I would consecrate all my energies to politics."
Tokoku was also a sensitive youth, given to fits of melancholy and wild swings of emotion. In a long letter to Mina, Tokoku described his upbringing, which he said accounted for his nervousness and his roman​tic streak:
My father, though raised under the feudal system, somehow or other man​aged to grow up without being overly repressed by its strict forms. He was of open disposition and proud, though he was at the same time in certain respects extremely conscientious. When, for example, my grandfather in 1878 became ill, my father immediately resigned his position with the gov​ernment and returned home. With great filial devotion he watched over him for seven years, sparing no pains whatsoever in his care. The fact that he worried not at all that the small capital he had accumulated was dwin​dling away is an example of his conscientiousness. My mother was of a nervous temperament and a woman to be reckoned with. She was a gen​eral, hard-to-please, who ruled the roost with firm hand and would brook no interference. From my mother I have inherited my defects of extreme sensitivity and nervousness; and from my father I have inherited my proud and independent spirit.
In the summer of 1885, Tokoku visited the Ishizaka residence in Notsuda as the guest of Mina's younger brother Koreki. Both young men, each seventeen years old, were members of a political study group that was using the Ishizaka house as temporary headquarters during the summer. Having just recovered from a bout of depression, Tokoku was only a reluctant participant in secret talks to join a group of patriotic adventurers and advance the cause of liberty in Korea. Instead, he an​nounced the waning of his political ambitions and his resolve to become a writer. "I determined to become a novelist. I did not as yet desire to become an artist. Rather, like Hugo of France, I longed to wield an elo​quent pen in the service of society." Mina usually was unimpressed with the wild, hot-headed young men who gathered around her father and brother, but she did take notice of T5koku, who was quiet and spoke more about literature and the plight of the downtrodden.
They would not meet again for two years. During that time, Mina continued her studies at the Women's Academy. Under the spiritual guid​ance of the school's headmistress, she developed an interest in Christian​ity and was baptized on November 14, 1886. Many years later, in 1901, while attending college in the United States, Mina wrote out a recollec​tion of her conversion in English:
According to the custom of heathenism I was taught to worship idols as guardians or gods. My family had every so many gods in home to worship as many as possible, so that we may receive more happiness. We must give the best we have to please them. While I was yet a mere child my loved ones said to me: "Since you are a girl you must choose at least one god for your own god, because women are more sinful than men; and if you do not commence the right way, you will have more trouble in the future. More​over, the priests often say you will go to hell after you die, and you will have to climb the mountain of projecting a sword and cross the pond of blood." Then I thought that I must trust something. A few years after my mother bought me a little but pretty idol, which represented the human heart, and also called the god of women. And I was told to give special service to it, by offering lighted candles, fruits, flowers, etc. Well, I did it simply to be an obedient girl, not because I had a spirit of service.
I was in a normal school, where I was compelled to worship the Em​peror, whose picture on his birthday and on New Year's day was exhibited before the school, for it is the rule of every school in Japan. It did not satisfy my mind, although I did it as an obedient student. Later, I was in a mission school, where I went just to learn the English language. We were required to attend the services morning and evening. One morning the question, "What have you been worshipping?" was asked. I answered, "The wor​shipping of the sun is the most reasonable service." "Why?" "Because it is our ancestor, and even our Emperor bows his head toward the sun." Then discussion followed quite often until I recognized the Sun of Righteousness. And at last I came to the feet of Christ, where He received me as one of His and gave me peace, joy, true happiness, true rest and hope. But it took me about three years to cast away the old ways and all my many doubts.3
Mina and Tokoku met again after her graduation from the academy in the summer of 1887. Tokuku thought he had found the perfect woman; he was in love. He lost no time in declaring his intentions. He wrote a series of letters, which have since become classics in a new genre in Ja​pan of love letters. He praised Mina for her discernment, experience, and intelligence; he praised her love of beauty, her high ideals, and her determination to serve society. Sometimes he declared himself unwor​thy of such a prize, but Mina responded with equally frank expressions of love. As Tokoku wrote to his father, Mina was no slave to fame and fortune. Tokoku professed that she dispelled the clouds that covered his spirit; that adrift upon giant waves in a world gone mad, through her he heard only the sound of beautiful music.
They spent much time together in the summer of 1887. In one let​ter, Tokoku hints that their relationship was platonic: "My dearest. . . our love stands on something other than mere passion. We love each other's spirits, each other's hopes.... Even though we are not one body, we already think as if we were one. Our love is not the usual carnal affec​tion that passes for love in Japan." Although Tokoku felt unworthy and tried to leave Mina, attempts at separation brought them closer together. She spoke to him of her conversion and urged him to accept the Chris​tian message. By the end of 1887, Tokoku wrote to his father, telling him that he had also converted to Christianity. He apologized for his lack of filial piety and blamed his personal defects on his lack of faith. Mina, he wrote, had made him aware of the greatness of God and of the need to draw apart from the world of greed and self-aggrandizement.
Tokoku referred to Mina as his angel. She had restored his hope and changed the way he looked at the world. "God, through the hands and mouth of the one person I love best, has given me an invitation. .. . My angel's words have dispelled completely my foolishness and pride; no longer do I wish to work for the world with my own power alone, but now, rather with the patriotism of one who wishes to be a soldier of truth, with the intention that God's will be done throughout the world; no longer fighting on earth, looking for a reputation and a great name, but fighting now to make known the blessings of God." Tokoku, the onetime patriot, politician, and poet, now saw his role in society as preacher. He was baptized on March 4, 1888, some months before his marriage to Mina on November 3, the emperor's birthday
Both sets of parents as well as Mina's friends and teachers opposed the marriage. Mina was three years older than Tokoku; she was from a good family, her father was a well-known politician. His parents lived off the income generated by a tobacco shop run by his mother. Mina had received an education beyond the reach of most Japanese women of her day. For her parents, marriage to a sensitive poet, penniless, and with little prospect of political, let alone economic, success was unthinkable. In any case, the family had already arranged Mina's match to Aoki Yusuke, a medical student and ally in local Kanagawa politics.
Mina was not dissuaded. Much to her father's distress, she could use his own political creed, the call for autonomy, independence, and self-reliance and the demand for rights and freedom, to stress her own inde​pendence from the community and family restraints. In conscious opposition to tradition, Mina and Tokoku aimed at a new sort of mar​riage, accepting each other as equal partners. The Christian wedding ceremony itself was simple. It took place in the already-crowded rooms above his mother's tobacco shop. Mina's brother, Koreki, was already in the United States, and the other members of the family did not attend.
The young couple took up residence with Tokoku's family. Mina went every day to a girls' school where she helped with instruction. Tokoku worked as translator, interpreter, and Japanese language teacher to a number of missionaries. Fighting fits of depression, he found it dif​ficult to write, but in the early 1890s his poems and essays began to at​tract attention. A daughter, Eiko, was born in 1892. In that same year he published an essay on love that marked him as the leader of a literary and cultural movement that would stress the primacy of the inner life in all human beings. At a time when nationalism was on the rise and the Japa​nese people were being exhorted to offer themselves courageously in service of the emperor, Tokoku offered a spiritualism that transcended national and ethnic boundaries. "Love," he wrote, "is the key to life. Life comes only after love. What is there to embellish life if love is taken away?" The essay, "The Pessimistic Poet and Women," praised love in a way never seen before in Japanese literature: "He who has not love is like a tree before spring; he stands somehow in a position of loneliness. It is after going through love that each individual may learn something of the art of life. For love had a pellucidity which pierces to the very truth of beauty." Even the word Tokoku used for love, ren'ai, seemed new and fresh. Love, stressed Tokoku, was nothing dirty or secretive, but the most human and humanizing of all emotions.
But as Tokoku himself realized, love was also often self-destructive. Love leads to knowledge of self, of society, of nature, but marriage, en​tered into with such hope, offers little escape from the drudgeries of the real world. Indeed, by 1893, the love that had made them eager to marry had cooled. Burdened by poverty and frequent moves, Tokoku was eas​ily angered and often depressed. He had seen too much infighting among the missionaries to trust their charity and had quit organized hierarchical religion for Quakerism and, eventually, the transcendentalism of Emerson. With no resources, a baby to care for, and a silent and often absent husband, Mina was herself depressed.
On May 16, 1894, after one failed attempt at suicide, Tokoku suc​ceeded in hanging himself. The love match had ended in tragedy. Twenty-nine years old when Tokoku died, Mina left young Eiko in the care of Tokoku's parents while she devoted herself to evangelism among the poor. Assuming the translation and interpreting duties of her deceased hus​band, she also worked for the Azabu Christian Church and took up resi​dence, first with the Woodworth family and later with Christina Penrod, all American missionaries. During this time, her father Shoko continued to advance his political career. Determined to maintain her indepen​dence, Mina saw little of him. Her work as a "Bible woman" took her, instead, into the homes of some of the poorer members of Tokyo society.
In 1899 came the chance to further her education. Supported by a church scholarship, Mina accompanied the Woodworth family when they returned to their home in Indiana. There she enrolled in the Union Christian College, graduating in 1904. She decided to continue her studies at Defiance College in Ohio, graduating two years later with a Bachelor of Arts degree. After eight years of study, she arrived back in Japan on January 30, 1909, just seventeen days after her father's death at the age of sixty-five. Mina had dreams of establishing a women's school, but lacked funds. She pursued a career as a teacher of English at the Shinagawa Women's School until she retired at the age of seventy in 1936. Through​out these years she remained self-reliant and financially independent, a forerunner of the highly educated professional career woman who was to fire the aspirations of Japanese women later in the twentieth century. She kept up her Christian duties, including Sunday school teaching, un​til her death in 1942.
Ishizaka Koreki:  Failed Ambitions

Shoko's son, Koreki, was a true child of the Meiji Restoration. Born in 1868, the same year as Kitamura Tokoku, he grew up in an atmosphere of constant change and expectations of a bright new future. As with Mina, Koreki was given a first-rate education. In 1881, after four years at the local public primary school, he was sent to Tokyo to continue his studies. This was the same year in which Tokoku, also at the age of thirteen, arrived in the capital city. Koreki studied at the Mosai Academy, headed by Konagai Shoshu, a well-known Confucian scholar. Konagai was a former Tokugawa retainer who had joined the first Japanese mission to travel abroad on a Japanese-manned ship, captained by Katsu Kaishu, in 1860. After the Restoration, Konagai opened his own school for the edu​cation of youth, stressing a thorough grounding in the Confucian clas​sics. Koreki spent a total of 420 days under his tutelage.
It was impossible for Koreki, the son of an active politician, to es​cape the political excitement of the day. Like Tokoku, in the early 1880s his every moment seemed devoted to politics. Well aware of his enthusi​asm, his father sent him on a study trip to Tosa, the so-called birthplace of liberty, in 1882. In Osaka, Koreki met Oi Kentaro, Baba Tatsui, and others in an atmosphere charged by a recent assassination attempt on Itagaki Taisuke. It was on this occasion that Itagaki uttered the immortal phrase: "Itagaki may die, but liberty, never!"
Returning to Notsuda, Koreki became active in local political youth groups. He entered a dormitory that allowed young men from the vil​lage to engage in political debate day and night. The facility was set up by Murano Tsune'emon, a member of the Kanagawa Prefectural Assem​bly and close associate of Koreki's father. Political youth clubs were not unusual in the Kanto area. In the South Tama district alone, twelve groups of eager young people debated politics past and present. Wealthy farm​ers such as Tsune'emon and Shoko were the patrons of these intensive study groups. The young men read Western authors such as John Stuart Mill, Herbert Spencer, and Alexis de Tocqueville in translation; discus​sions and debates followed, and what free time remained was devoted to fencing practice.
In 1884, Koreki returned to Tokyo in order to prepare for exams that would allow him to enter Tokyo University. A short diary surviving from this period provides an amazing record of the aspirations of a sixteen-year-old. Koreki's first objective was to gain entry into Tokyo University, where he intended to study politics and economics. He expected to study hard for ten years; then, after graduation, he would travel around the world, meet people, and make connections. His second goal was to be​come a political critic by comparing the gap between theory and reality. He would develop his own great philosophy, publish books, and seek to influence society. Third, he would enter politics at the head of his own party and heroically work for peace, justice, and truth within Japan. His grandiose fourth goal entailed the creation of a new federation of all nations, which would lay the foundations for liberty throughout the world.
Koreki and his friends formed a reading group, which met nine times between October 1884 and January 1885. During this short period they read an impressive array of books, including Western, Chinese, and Japa​nese classics. The Western books consisted of some thirty titles in trans​lation. The meetings involved reports, discussion, and debate. Koreki assumed leadership of the group and was present for all the sessions. Kitamura Tokoku, who was losing his interest in politics, attended only one.
In June 1885, despite all these preparations, Koreki failed to gain entry to Tokyo University. A second attempt in 1886 similarly failed, and a frustrated Koreki hit upon the idea of a sojourn in America. On the one hand, it offered a solution to his family's failing finances: America was the land of opportunity. But America was also the land of liberty, the antithesis of Japan where the government had begun systematically to suppress the liberal movement. Press laws stifled freedom of expression; public speeches were severely curtailed. As members of the government prepared to draft Japan's constitution, the more liberal factions in soci​ety were forced into silence. Koreki and some other politically frustrated youth dreamed of following in the footsteps of Tokai Sanshi, the peripa​tetic hero of the 1885 best-selling novel Strange Encounters with Elegant Females (Kagin no kigii). They would escape to the United States and continue the struggle for freedom's sake. Indeed, the author of Strange Encounters, Shiba Shiro, had himself only recently returned from six years of study at Harvard University and the Wharton School of Finance and Commerce at the University of Pennsylvania. On December 12, 1886, Koreki set sail for the United States with only two hundred dollars in his pocket and a copy of the Confucian Analects. At San Francisco, when asked the purpose of his visit, he wrote: "to study independence, self-support, and politics." Koreki was not alone; scores of other young men left Japan in 1886, lured by the promise of American liberty, indepen​dence, and opportunity.
Koreki was overwhelmed by what he saw in the United States. Let​ters back to his family were filled with descriptions of the wonders of Western civilization, including the famous cable cars of San Francisco. He took up residence across the bay in Oakland and immediately joined a group of young men, who, like him, were trying to advance the cause of political liberty in Japan. Five of them, all in their late teens or early twenties, formed the League of Japanese Patriots. They took it upon themselves to publish a Japanese-language newspaper, which they in​tended to smuggle back into Japan. The first issue of Shin Nihon, or New Japan, in a run of 250 copies, appeared in December 1888. It carried a level of political criticism directed at the clique-dominated regime that would have been impossible within Japan. Indeed, Koreki and his col​leagues were tried in absentia and sentenced to six months' imprison​ment for violating the press laws. Acting through diplomatic channels, the Tokyo government managed to suppress the newspaper, but it was immediately replaced by another title. For six years, between 1888 and 1895, the California expatriots continued to publish their criticism of
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authoritarian rule in Japan, running through six titles: New Japan, The Nineteenth Century, Liberty, Revolution, The Patriot, and The Nineteenth Century Newspaper.
Koreki's life in California was not easy. He received some help from the Methodist church in Oakland, but had to support himself primarily through manual labor. His original plan to study at Antioch College in Ohio never materialized. Instead, he tried various schemes to make his fortune. In 1889, for example, he bought land south of Sacramento and, naming the place New Hope, sought to establish himself as a pioneer in the growing of hops. In 1890 he arranged to import fifty Japanese labor​ers to work in his hop fields; another seventy workers were brought over in 1891. The New Hope project failed miserably, and in 1892 Koreki returned briefly to Japan to raise money. Once back in the United States, he continued the life of a wanderer, trying his hand at journalism in Fresno, at farming in Lodi and Modesto, and finally at seasonal work following the fishing boats up and down the Pacific Coast from Alaska and Canada to southern California. He visited Japan once in 1907 when his father died, but returned immediately to California, where he spent the rest of his life. In a rapid reversal of circumstances, the patriot who had come to the United States in search of liberty and independence died in 1944 in a Japanese-American internment camp at Manzanar, in the bleak desert plains of Death Valley, blind and deprived of his civil rights.
CONCLUSION
What happened to the Ishizaka family of Notsuda was not unusual. For generations it had occupied pride of place in village society. Although change was not unknown in the years before 1853, the opening of the country to foreign intercourse introduced a bewildering series of reforms along with wanted or unwanted changes that fundamentally transformed the Ishizaka family—and Japanese society as a whole. No one escaped the process of what some scholars have termed "modernization." New values and new lifestyles emerged as did new tensions between men and women, husbands and wives, and young and old. How could anyone in the 1860s have imagined what lay ahead for the Ishizaka family? The father was a farmer from rural and remote Notsuda elected to the Na​tional Diet and appointed governor of Gumma prefecture. His daughter married for love against her family's wishes; his son abandoned not only his family but also his country in a tragic search for freedom and fortune. His younger daughter mastered the violin and became a teacher of West​ern classical music. She married into another family soon after Koreki left Japan and died in 1938, never having shown any interest in politics. When Ishizaka Shoko died in 1907, he was penniless and heirless. The house in Notsuda had been sold to pay debts, and his son in America had failed to marry. The Ishizaka family of Notsuda was no more.
It was Shoko, the Confucian, who was initially attracted to Western ideas of rights, liberty, and independence. As a responsible political leader, he saw therein possibilities to increase the well-being of people under his charge. From village through national society, he would strike down private interests and champion the public. The next generation appro​priated these political rights and added to them civil liberties. The love affair between Ishizaka Mina and Kitamura Tokoku consciously chal​lenged allegiance to the chain of generations and responsibility to the community. Koreki gave filial piety scant attention; he had succeeded to the Ishizaka family headship at the age of eight, but he devoted his life to making his own way outside Japan. Even Toshi, with her violin, had left the old world behind. All three children had converted to Christianity; this was unusual, but not so their exaltation of personal happiness and self-development. Like their father, they sought freedom, but their goals were more personal in nature: freedom to develop their own personali​ties and freedom to realize their own ambitions. Their goals were often frustrated, but these very frustrations were symbolic of the changes tak​ing place in Japanese society during the Meiji period.
NOTES
1. Biographical information on Ishizaka Shoko is taken from Watanabe Susumu and Tsumaki Takao, Ishizaka Shoko to sonojidai (Machida: Jaanaru Publishers, 1997). For the eighteen-point village regulations, see pp. 54—55.
2. This and other quotations from Tokoku's letters come from Francis Malthy, "Kitamura Tokoku—the Early Years," Monumenta Nipponica 18:1 (1963): 1-44.
3. Quoted in Michael Brownstein, "Kitamura Tokoku and Christian Missionar​ies," Gakushuin Daigaku Bungakubu Kenkyu Nenpo 36 (1989): 61-62.
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